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_ (March _2;5th,-1913.)

" The Test of a True Democracy.
By Vin. Arcmpracon H. J. Cooy, D.D., LL.DX*
A’].‘ a vegular luncheon of the Canadian CluE, held on the

26th March, Archdeacon Cody said:

My. Chairman, and fellow members of the Canadian Club,
—You -almost overwhelm me by the cordiality of your wel-

come, and by your muster in such nwmbers, but “How can

man die better than facing fearful odds?” (Laughter.)
1 do not to-day speal as an expert on the subject of demo-

cracy. Sir William Robestson Nicoll, in a recent number of .

‘The British Weekly, says that the expert to-day is “going
about naked and unashamed, pouring out his dogmatic wis-
dom, so that people are experiencing an inevitable reaction
even against his wise counsels.” This may be an irrational
reaction, but it is real and must be taken into account. I do
not, then, speak as an expert, but only as a member of the
Club speaking to other members of the Club. 1 wish to deal
with a problem old, yet ever new, and ever confronting us, in
the hope that by the effort to analyze it we may gain a clue to
its solution, - : :

"'he principle of democracy may be summed up in three

" propositions: (1) The first proposition is that the things .

common to all men are more important than the things that
are peculiar to any man. (2) The second proposition is that
all men are our own flesh and blood. You remember Mr,
Cladstone made that appeal on one occasion, when seeking
i obtain an extension of the franchise to workingmen, “After
all, they are our own flesh and blood!” That is the central
principle of democracy. (3) The third proposition is that
the most vitally important things have at last to be left to the
ordinary man himself—such things, for example, as the
choice of rulers. These three propositions are implied in the
principle of democracy.

Bat what will be our test of true democracy? What stan-
dard shall we apply to an individual, a nation, ot a civilization,

#The Venerable Archdeacon Henry Jolm Cody, Rector of St. Paul's
Church, Toronto,.was born at Embro, Ontario, in 1868, He was a
member of the Commission that reorganized the University of Toronto.
In 1904 he was elected Bishop of Nova Scotia but declined the honor,
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if we wish to determine whet! indivi

L we w ] tether that individual or nation or
civilization has really progressed? The test I desire to ail)p?;
is snnlily ‘th;s_: reverence for personality. In order to be ‘able
o apply that test, let us go back and contrast the ancient city

~.State of Greece or Rome with our modern State. We shall

see the characteristics of that city St i ¢
Wh%lt‘hhas produced the change to ti)'ge Srn?atgérﬁng‘;a&y contrast
Lhe ancient city state was marked by the pri ip
clusive citisenship. All the citizens }c:f thgilllgg‘feoiviie
descended frpm a common ancestor, who in course of time
bef:,a.me a dplty. They were thus connected by a common
origin. Thls_, hond in its turn was based upon a religious tie
All those within the magic circle of the city were bound
together ; there was an organic unity. All those outside the
city were 1.‘_111(1(?1' no obligation to the citizens, and the citizens
felt no obligation toward them. The ancient civilization Wé.“
essentially a comumunal type, as against the present individu_a..fj
istic type; the present life was self-sufficing, in contrast to the
h_au}ptlng'sen_se of infinity which pervades the modern world
T'he domination of the individual by the State was another
characteristic of the ancient city. The citizenship was ex-
clusive, and the individual was altogether dominated by the
State. Individual freedom counted for nothing as against the
State, ‘I'he whole range of the citizen’s interests and activities
was more or less covered by the State. There was no rever;
ence for the person as such. All the actual States of antiquity
were founded on slavery. More than that, gentlemen even
the ideal .States of Plato and Aristotle assumed sléﬁrérgr as a
fundamental institution. The citizens could not deyelop them-

. selves unless there was this substratum of slavery. Religion

had reference merely to temporal blessings and the present
;ifg n’ the rule of law was not separated from the rule of reli-
When we contrast this ancient State with the modern State

we find a growing “dynamic” as opposed to a “static” coﬂcepi
tion Q_f trplh. There is more tolerance. I'here is f;'eed6m 6{
investigation, based upon freedom of conscience, which has
led to what we call the scientific age. We are conscious of a
great step, a step which we believe is a step forward, What
has ande the change? : ‘ o
s 2 matter of historical fact, the change has been brough
about by the advent of Christianity. 'I‘I%is is not nab;r?;i%l;:
merely of religious conviction, but of historical fact. Here
you have the ancient State, its strength “consisting in the
organic unity of a comparatively small body; Christianity




244 THE CANADIAN CLUB. [Mar. 25

comes, and extending the principle of unity to its logical con-

clusion, takes the sweep of the whole world, and sees all men
to be an organic unity, because all are linked with the great
Creator and Saviotr of mankind. - ‘That is to say, the brother-
hood of man is based by religious conviction upon the father-
hood of God. It has developed and extended the narrow
organic unity of the ancient State.

The defects of the ancient State were surely the exclusive-
ness of its citizenship and the absolute dominance of the in-
dividual by the State. Christianity widens the citizenship and
gives it a cosmopolitan character. It redeems, develops and
consecrates the individual. It lays fundamental emphasis

_upon personality, it reverences and respects personality, and
gives to personality a religious basis. The priceless value and
sacredness of the individual is the greatest contrast between
the ancient and the modern State, and marks the lengths we
have come.

The modern State preserves what is best in the ancient,
and supplements and corrects it. The modern State comnse-
crates personality ; combines co-operation with individual free-

 dom and initiative, the sense of organi¢ unity with the sense

of a contribution which each citizen can make to the State as

2 whole, independence with the sense of fellowship. It takes
up all that is best in the ancient State on the line of co-opera-

tion, and supplements it. And it'adds the new element of

reverence for personality.

Therefore neither “atomistic individualism, nor swamping
socialism,”—I quote the words—‘nor ancient commutnalisny’’
can dominate the future. There will never be effective co-
operation unless each individual in the State is able to make
his own contribution. All must co-operate. No unimportant
antagonisms must prevent each {rom giving of his best. To-
day in the course of progress we may need to lay emphasis
again upon this factor of co-operation for the very sake of
keeping individual freedom, preserving individual initiative,
and ensuring that the individual can make his hest contribu-
tion to the whole. We have always to distinguish between
that form of co-operation which, smothers individual initiative,
and those other forms which are necessary to ensure {o the
individual his self-expression and his full opportunity of ser-
vice,

 abstract form contrasted the ancient State, and its exaggerated
idea of co-operation, with the modern State, we are able to
cee what is the test of civilization, the true test of democracy,

Now, gentlemen, as we have in_a brief and somewhat
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the true standard of a nation’s progress. It is 7
personality. ‘I'hat has been, as almagcter of facf iﬁ?ﬁi’fgﬁnﬂi’:
ing principle of human advance; it will be a éttide for us i
the ’Iql}lqltlplex problems of the present day. Ifl
1s 13 not a mere academic discussion -
trast between the Orient and the Occiden‘sotg—gzet;a?ss‘\arég;ergggh
the contrast between the ancient and the modern world. Prac-
tically the ancient ideals and politics are represented to-day in
that civilization of the Orient with which we are coming )irnto
close contact; and this civilization is taking on some features
of our own civilization, Are they taking on the truest and
best features of our civilization, namely, those that are created
by reverence for personality? .

_This reverence for personality is a fundamental moral
principle. Many of you will follow me back to the days when
you sat at the feet of that great prophet, Professor George
Paxton Young, in the University of Toronto, and heard him
quote Kant’s golden phrase on the practical imperative: “Al-
ways so act as to treat humanity, whether in thine own per-
son or in that of any other, in every case as an end withal
never as a means only.” And we remember Hegel’s words:
“Be a person and respect the personality of others.” Tofze
in his “Microcosmos,” expresses the belief “that this sense of -
reverence for personality has been unconsciously the guiding
principle in all the moral development of the race.”

Not only is this belief the essential and inestimable worth

- of man a fundamental moral principle but a basic Christian

assumption. Not.long since, Professor Harnack said: “Jesus
Christ was the first to bring the value of every human soul
to light, and what He did no one can any more undo.” 'To
fail, then, in reverencing and respecting personality is to fail
at t}1‘e very centre of what should be modern civilization.

. This principle involves respect for ourselves. To break
down seli-respect is to put a barrier in the way of the progress
of every man, woman, child, or nation. Without self-control
no worthy achievement is possible, Without belief in otr-own
unique, indispensable place and function in life, we shall never
gird ourselves for high tasks. Without respect for ourselves
we shall have contempt for others, and no basis for our owﬁ
character. Ultimately a man’s sole gift either to God or to
man is the gift of himself; and what contribution can we

" make if we do not value personality in ourselves and others?

“We can never expect character or influenice or happiness in

" man or in the race Witho-ut fundamental respect for self.” No
man can keep a genuine self-respect if he seeks to degrade
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anothét, Bookei Washington expresses the thought in this
way: “We Have come to know that one man cannot hold an-
other man down in the ditch without remaining in the ditch
with him.” (Applause.) '

Not only miust there be a genuine self-respect, but there
must bé gerinine respect for the convictions of others, in inat-
ters political, and in matters religious, Fichte says: “Ie
becofmies a slave who treats another as a slave.” The greatest
peril in the i1se of personal power is the peril to the tyrant’s
owii character, Character deteriorates steadily whenever the
attitude of simple tyranny is adopted. Wherever yott have
“the hossing spirit of contempt’—whether in the church, or
in politics, or in society, you have the corrosion and degrada-
tion of character. It is impossible to exert a deep influence
upon others, to make them good and useful men and women,
without respect for their liberty. For this means the calling
out of their own will, their own thought, their own conscious-
ness.

Reverence for personality involves not only self-respect,
and respect for the liberty of others, but respect for the inner
worth, and personality of others. That is why no cynic can
ever be a good man, or a good leader, or a truly happy human
being. People who are always sitting by and despising life,
afraid of being “done,” as they say, in the struggle of life,
are the men who at the end have got the least out of life.
(Applause.) : ,

If this test of progress is admitted in regard to individuals
arid personal relations, is it not applicable to the relations
between nations? Gentlemen, it has often been pointed out
that the moral progress of the race, as a whole, is due to the
‘belief, and 1o action on the belief, that moral obligations which
hold for individuals ought to hold for groups of individuals,
for business houses, for corporations, for cldsses, for munici-

palities, for nations, and for nations in their international rela-

tions, No more serious problem confronts us whether as in-
dividuals or as nations or as members of a world State, than
this problemi,—how fat are we feverencing personality?

We shall find that this respect for personality may flourish
in strange places, under polities not called demoeratic, and
inay be signally lacking under polities in which men shout
themselves hodarse in glorifying democracy. Not all that calls
itself democtacy is dethocracy. This ptinciple does not mean
letting everyorie do as he pleases, atid heeding all individual
whims. It veéry love and reverence fot personality, restraint
may be necessary, and guidance miust be given. '
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_ Canada is going to do her work as a democracy. How trite
is her democracy? 'There is no power in the meré name.

You may remember how it is said that George Whitefield

could pronounce the word “Mesopotamia™ in such acceints
that he almiost broke the liearts of pious women not a few, who
heard him, and remarked that “that blessed word, Me’sopo—
farma was so comforting.” (Langhter.) Now the blessed word,
‘democracy,” is very comforting to somie people in its very
utterance. But what is true democracy? It is that which
respects personality, develops personalily, and educes the high-
est personality from all citizens. The democratic tendency is
1_1ere to stay: we cannot turn it back. As we go forward, there
is a call to a truer, higher, nobler demacracy, that is, to one
which shall be absolutely loyal to this basic Christian conyic-
tion of the priceless value and sacredness of every individual
person, and therefore will allow no person fo be a mere tool
or instrument or convenience to another. A true democracy
is one that is permeated with the spirit of reverence for each
personality, ‘
A democracy cannot make enduring progress without tak-
ing moral progress. Its foundations have to be laid in justice

‘for all, and in ceaseless endeavour to bring all to the height

of their several capacities. Therefore it is that the. future of
the Canadian people lies in the future of the Canadian con-
science. (Applause.) No progress will be made by any
democracy that is not through and throughout moral progress.

Does true democracy mean putting all persons on the dead

“level of the ancient communism? No! Does it mean the in-

sistence that all men havé equal capacities for service, and
therefore must be equally rewarded? No! But it means this:
“the possibility of a man’s life for every man!” (Applause.) :
~—the possibility of each man coming to his own best, and
being encouraged by the whole community in attaining his own
best. This involves exceptional reward for exceptional ser-
vice, though this reward ‘may often take the form of wider
opportunity for unselfish leadership. .

In the future of our own Dominion there will be an in-
creasing number of men who will devote consummate ability

not to piling up personal fortunes but to rendering public

service. (Applause.) :
You may apply this principle of reverence for personality

o our economic conditions. In the conquest of mnatural

resources the whole commurity has certain inalienable rights
to conserve, Have we conserved them? Are we pursuing a
democratic policy in the use of our natural resources, or is
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there too great a monopoly by private persons? Can we com-
bine individual initiative and the development of latent capa-
city with the fair sharing by the community, as a whole, in
all the gains made? Are we truly democratic in our policy of
controlling publicutilities? Are we so in regard to the con-

centration of wealth and power in the hands of the few?

- “Unecarned special privileges cannot prove ultimately cither an
honotr or a blessing.” Reward should be according to ser-
vice,

Apply this test in the realm of the social. The great pro-
blem is just this: are we going to make the rights of property
more valuable than the rights of persons? (Hear, hear.) One
reason, perhaps, why in every new community there is a ten-
dency to exaggerate the rights of property, is that we our--

.selves, or our forefathers, came across the sea largely to bet-
ter our material conditions; there is therefore a tendency to
cxaggerate things material. But the great issue is this: are
persons greater than things, or are things greater than per-
sons? The real wealth of nations consists of persons; there-
fore we need to have.a more constructive national policy for

-the better welfare, the normal growth, the wiser and more
completé education of persons,

Apply this principle of respect for personality in the realm
of education. Is an absolutely uniform method of teaching
consistent with reverence for personality? Are we going to
get the best results from our educational system, unless there
is possible in it some measure of elasticity such as will pro-
vide for the peculiarities of the individual? One of the
greatest temptations to which we are all exposed is that we
should succumb to what one has called the “passion for mater-
ial comfort above all things.”” Are persons to be so absorbed

_in things that personality is no longer to be reverenced?

Some time since, James Russell Lowell, at the two hundred |

and fiftieth anniversary of the founding of Harvard, uttered
these words, as applicable to Canada in this stage of her
growth as to the United States of America: '

“A man rich only for himself has a life as barren and
cheerless as that of the serpent set' to guard a hidden treasure,
I am saddened when I see our successes as a nation measured
by the number of acres under tillage or of bushels of wheat

exported: for the real value of a country must be weighed in -

scales more delicate than the balance of trade. The garners
of Sicily are empty now, but the bees from all climes stiil
~fetch honey from the tiny garden plot of Theocritus.” On a
map of the world you may cover Judea with your thumb,
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Athens with a finger tip, and neither of them ‘figures in the
.Prl_ces Current; but they still lord it in the thought and
action of every civilized man. Material success is good, but
only as the necessary preliminary of better things. The
measure of a nation's success is the amount it has contributed
to the thought, the moral energy, the intellectual happiness,
the spiritual hope and consolation of monkind.” (Applause.)

Note—I would warmly commend to any who are inter-
ested in this subject a-highly suggestive and stimulating book
by President I. C. King, of Oberlin, entitled “'he Moral and’
Reli%ilo?sc Challenge of our Times.” I am deeply indebted to
it—H.J.C.




